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Introduction

Shavuot invites us to reflect on the event at Mount Sinai. But what actually was the event? Was
it the revelation of God — a face-to-face meeting between God and the Jewish people, or the
Giving of the Torah?

Both of these are distinct — and different - ways of looking at whatever happened at Mount
Sinai, and they are the focus of this study unit. By delving more deeply into both aspects, of the
event, we will develop a more nuanced understanding of "covenant/brit,” a concept that
defines the deepest connections between individuals, between individuals and their nation,
and between a people and its God.

In the Torah, there are two places where the covenant at Sinai is described: Exodus 19 and
Deuteronomy 4. While both aspects of the event — the Giving of the Torah and the Revelation
of God —appear in both, the Giving of the Torah aspect is emphasized more in one of them,
and the Revelation of God in the other.

Exodus 19: Revelation of God at Mount Sinai

Mishnah Taanit 4, 8 n,'7Tn4un nwn
Rabban Shimon ben Gamliel said, “What does it mean, NINRY LN 2 vy 20 K
‘Daughters of Jerusalem, come out, and look, you daughters NN7Y 9702 |iY Ni1a NN
of Zion. Look at King Solomon wearing a crown, the crown inanNN DiA inX i? MVYY Myl
with which his mother crowned him on the day of his (A 0"'wn W) ia? nnnw it
wedding the day his heart rejoiced.’” (Song of Songs 3) DI'2 .MM AN NT,iNINN DI
The day of His wedding is the day that the Torah was ;TN N1 12 NT,i27 Ny
given. And the day His heart rejoiced was the day that AN AN NNNNY Ny

the Temple was built, that it may be rebuilt speedily in
our days.
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Why did Rabban Shimon ben Gamliel compare the Giving of the Torah to a wedding day?

The following text, which describes the actual Giving of the Torah, offers insight:

Exodus 19

3 Moses went up to the mountain of God. Then
God called to him from the mountain, saying: This is what
you will say to the house of Jacob; tell the Israelites:

4 You have seen how | treated the Egyptians and how | bore
you up on eagles’ wings and brought you to myself.

5 Now, if you obey me completely and keep my covenant,
you will be my treasured possession among all peoples,
though all the earth is mine.

6 You will be to me a kingdom of priests, a holy nation. That
is what you must tell the Israelites.

L’ NINY

N1 ;02780 28 N7V Nwind 2
NN N2 ONR? 100 [N NN
X' 17 TAN1,ApY Ny
;01XN7 M'YY WX DN DRR T
N2NI,0MIY) 1922 7Y DINK NUKI
S22 1UNYR Viny DX ,NAYIN
"2 DN, MNA NN DINYA
YR 7217 12,0'RV 720 020
' D902 NJZAN 7 1)1 DA |
X 12T WX DT N2X L WITR
W

In God’s speech to Moses, first there is a declaration (verse 4), and afterwards a contract

(verses 5-6), similar to a marriage contract.
(2]

fulfill thetr side of the bargain?

%2 what are the ters of this contract? What does the Jewish people gain if they

Let’s take a look at how the people prepared to meet God at Mount Sinai:

Exodus 19

15 Moses said to the people, “Be ready for the third day. Do
not approach a woman.”

16 On the morning of the third day, there were peals of
thunder and lightning, and a heavy cloud over the
mountain, and a very loud blast of the shofar, so that all the
people in the camp trembled.

17 But Moses led the people out of the camp to meet God,
and they stationed themselves at the foot of the mountain.
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18 Now Mount Sinai was completely enveloped in smoke,
because God had come down upon it in fire. The smoke
rose from it as though from a kiln, and the whole mountain

trembled violently.

“

On verse 17, Rashi says:

havuat

D'A7°XD NN
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The Divine Presence went out to meet them like a groom meeting his bride...

2 Try to bmagine Mount Stnal as a wedding: How does the groom feel? The

bride? what were the preparations Like? What kind of music was played? what
food was served? When you think of it this way, you Look at the text in a

different Light.

Zelda, a poet from a Hasidic family, also focuses on the intimacy of the meeting between God

and the people at Mount Sinai:

| Will Not Hover in the Void / Zelda

| will not hover in the void
unbridled—

lest a cloud swallow

the slender line within my heart
that separates good from evil.

| have no existence
without the lightning and voices
| heard at Sinai.

721/ 9202 9NN X2

7702 9NN NY

191 N07Wn

v u71 |9
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.ﬂ v e e 7’ e e e
“2 what does Zelda find in the Lightning and volces that she heaved at Sinal,
that glve meaning to her existence? Do You connect to the experience that Zelda
describes?

Viewing the Sinai experience as an intimate encounter, like a wedding, offers a new way to
reflect on our relationship with God and on the idea of a covenant that emerges from it. Let us
look at a passage from Rabbi Jonathan Sacks about this metaphor and its meaning:

Rabbi Jonathan Sacks, Radical Then, Radical Now (p.76):

“According to the prophets, the central metaphor for the relationship between God
and the people of Israel is the marriage covenant. God is the husband, and the
people of Israel are His wife...

“Every other religious value in Judaism stems from this metaphor. Faith does not
mean belief alone, but also loyalty—just as, in a wedding ceremony, the couple
pledges to be faithful to one another. Idolatry thus becomes a form of adultery—a
betrayal of the marriage between God and His people...The covenant made with the
patriarchs, and later with the nation of Israel at Mount Sinai, is a form of marriage, in
which God says to His people—just as a groom says to his bride—“Behold, you are
betrothed to Me.” The Torah is not merely a document, but a ketubah, a marriage
contract between the Divine Presence and the people, setting out the terms of their
covenantal bond—their relationship of trust.”

Ly what is the essence of the covenant made at Sinai? And what Ls the vole of
the Torah within this covenant? Where do You see the need for trust and
fatthfulness tn Judaism? Does the metaphor of a wedding and marviage
influence your relationship with God or the Torah?

If the Sinai event is likened to a wedding, then the focus is on the encounter itself—the
intimate union between bride and groom—while the content of what is said becomes
secondary. Rabbi Eliezer Berkovits, who lived and worked in America during the second half of
the 20th century, develops this idea further:

[5]
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Rabbi Eliezer Berkovits, God, Man and History, (p. 15)

“The truly unexpected and astonishing element in any revelation is the very fact that

God reaches out to humanity, that the two can even ‘meet’ at all. The fact that God

speaks to man is the core of religious thought—and in itself, it is far more significant
than the truth contained in God’s words. Thus, the most wondrous aspect of
revelation is not its content, but the mere possibility of its occurrence: not the word

of God, but the encounter itself.”

Interim Summary

These sources define the focal point of the Sinai experience as the encounter between the
people of Israel and God. This is a unique and powerful moment that combines the highest
possible levels of excitement with awe at the sheer magnitude of the event. It is also an

intimate encounter, portrayed as a "wedding" between God and the people that reaches its

pinnacle with the forging of the covenant binding Israel to its God. At Mount Sinai, this

covenant is given expression through the direct meeting of God and his people, and through

the mutual pledge and commitment.

Deuteronomy 4: The Giving of the Torah

The second aspect of the event described in Exodus 19, and expounded upon when it is

reviewed in Deuteronomy, is that God gave us his Torah, and from that moment on that

became the law that we were obligated to follow.

Deuteronomy 4

11 And you approached and stood at the foot of the
mountain, and the mountain burned with fire up to the
midst of the heavens, with darkness, a cloud, and opaque
darkness.

12 The Lord spoke to you out of the midst of the fire; you
heard the sound of the words, but saw no image, just a
voice.

[6]

'TDMaT

N N0D ITYRL RN
,0'NYN 27 TV WK WA DI
291 Y YN

7ip ,WRD 7iMN D29K ' AT Y
DII'X NNNY,D'VNY DAK DN2T
2ip mT, 0N

NY WK iNM2 NX D7 Ta1 X
,0NITD MY Niwy? 0N
.02X NiN? Y 2V DN

s}



Bikkurei Tzohar ISRAEL JEWISH
First Fruits of the Home T 0 G E T H E R

Learning Together on Shavuat

TR?7 RIND NV N DY DRI
DINWY? D'HIWNI 0'PN DI
NRY DU DDN WX YIND DR
AR

13 And He told you His covenant, which He commanded
you to do, the Ten Commandments, and He inscribed them
on two stone tablets.

14 And the Lord commanded me at that time to teach you
statutes and ordinances, so that you should do them in the
land to which you are crossing, to possess.

(7]
32 Have  Look at verse 12 above: Is the atwosphere as it is desceribed here as
powerful as it was tn Exodus? What s the focus of the Deuteronomy text? what
does it say was the purpose of meeting at Mount Sinal?

Rabbi Samson Raphael Hirsch v1n 1"'en
On Deuteronomy 4, 13 a7t ,'TonaT
The commandments that God instructed us to perform [N NIWYY DI'Y RINY NHXAN
are his covenant, and they are the absolute condition of v v2nmn '~ana o imna
His bond with us. This covenant—namely, that which He NNAN NNELIRDR IMNYPNN
commanded us to do—was presented to us in the form of MY RINY 12T N173 ,NRTN
the Ten Commandments. NMPVUA 121297 A'¥N RIN,INIWYY
DN
On Exodus 19, 1
“And Israel camped there opposite the mountain” — Their N, D" NIDY
encampment in this manner opposite the mountain T2 72 DNINA - YNIW! DY [N
signified that they had prepared their hearts for the nYap NKIPY DAY DX 12120 NN
receiving of God’s commandments and were ready and DN DTN A1 NN
poised to hear whatever God would say to them next. TIV OAYN N AT AN vInwy
2]

%2 \what, according to Rabbl Samson Raphael Hirsch, were the People of srael
preparing for whew they camped at Mount Sinat? What, according to him, was
the focus of the covenant? (s this the same focus that Rabbl Jonathan Sacks
noted?

[7]
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Rabbi Joseph B. Soloveitchik refines this approach arguing that in the encounter between God
and man it is the content of the words that are most important, not the encounter itself.

Rabbi Joseph B. Soloveitchik, And from There You Will Seek DNYpal,7''X"11710 2T QOI' 11N
Him (145 'ny) ,oen

RIN "N ,0TN? QN D'IPRNY)
When God reveals Himself to man, He does not do so to 20N DIV DWY XY NNT AYIY
fulfill a scientific or intellectual purpose—to tell him about 2279V 19 1909 - YT 1YY
the cosmic drama—but rather to command him and 19 MY XIX - N'OIPN NN
impose upon him laws and statutes, positive and negative ,DIDAWNI DN 1Y Y1onYI
commandments. The God of Sinai is a God of will and 110 MIYX .AWYN Y1 WY NN
mystery, who commands us to follow a unique way of life NINNN ,DINDNI [ININ NIYNR KN
without explaining to us why or for what purpose. 972 IR DN MIN 9V DNIR

.NN21 vITn 117 1"aon?

Note that this approach is the polar opposite of the approach taken by Rabbi Berkovits!

(2]
22 Think about it: \/\/145 LS the same event descrtbed Lin two very different ways?
what Ls the meaning of the two different perspectives?

Do You resonate more with the Revelation at Mount Stnal appmach ov the
Giving of the Torah approach? What, tn your opinion, is the event's central

focus? And what, in your opinion, is the central focus of Judaism?

Concluding Thoughts

We saw that in Exodus 19, the emphasis is on the encounter with God—a meeting that is
likened to a wedding. In contrast, Deuteronomy 4 focuses on the giving of the Torah and the
laws that come with it. So what, then, is the relationship between the Giving of the Torah and
the Revelation at Mount Sinai? Between the "wedding" and the receiving of the Torah? And
what can we learn from this about the concept of covenant?

It seems that the book of Exodus presents the event as an occurrence that happened in
the present moment, to the Israelites standing beneath the mountain ablaze with fire. They are
preparing for, and excited by, God’s anticipated descent upon the mountain, the long-awaited

[8]
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encounter between groom and bride. God lovingly and caringly took them out of Egypt, carried
them on eagles' wings, and saw them as a “treasure,” a “beloved possession.” This is the
pinnacle moment in their relationship.

In contrast, in the book of Deuteronomy, Moses recalls the event that happened to

their ancestors, not to them personally. It is a past-tense event. True, Moses emphasizes that
the covenant was made with them as well, but they did not experience what their forefathers
experienced. Therefore, from that awe-inspiring event, what remains for them is mainly the
"keepsake"—the Torah, the laws and commandments that were given there. From that
generation onward, all the way through to today, the Torah becomes a substitute for that
majestic moment, that impressive “wedding,” and that event becomes known as the Giving of
the Torah—Matan Torah. As the generations pass, our focus shifts to finding God within the
Torah and its commandments, and the direct encounter with God becomes the encounter with
God's word.

However, it may be that the Torah is not merely a substitute for that moment. It seems that the
Torah also serves as an operating manual to help us become a kingdom of priests and a holy
nation under God's guidance. From this perspective, the Torah is the ladder by which we climb
back to that encounter with God. It is through the Torah that we can reestablish that
relationship anew.

This dual perspective deepens the concept of covenant that has accompanied our learning. A
covenant is the establishment of a relationship. It demands mutuality, and its pinnacle is an
interpersonal encounter. But the covenant cannot rely solely on an uncommitted encounter. It
demands action, effort, a shared agreement within which the covenant is sustained. The
covenant made with God at Mount Sinai represents the peak of the relationship, and the Torah
given there is the practical expression of the covenant—what enables it to be preserved for
generations to come.

Ayelet Hod | Teacher of Torah and Literature at Neve Chana and Neve Shmuel
Nitai Hod | Computer Technician and Teacher of Torah
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"And despite it all, we make this covenant"
On the Renewal of the Covenant Out of the Brokenness

Rabbi Elchanan Nir

Introduction

We are living in historic times: The horrific events of October 7t", the amazing unity that
followed, the still-raging Swords of Iron War, and the tragic captivity of our hostages —and
now, the heartbreaking return of our society to the profound divisions that were so terrifyingly
alive right up until October 6.

Throughout our history, the Jewish people have experienced many momentous occasions, and
in every one - beginning with Noah and the rainbow, on through Abraham and the Covenant
Between the Pieces and the return of the Jews from Babylon and their ascent to Jerusalem -
our people have paused and made a covenant, a declaration of intent and obligation.

In this study session, we will take a journey through the biblical verses that describe these
covenantal events, and from them, we will learn about the nature of a covenant.

.ﬂ e e / e
“2 Bach biblical source heve desribes a different covenant. As you study them,
think about:

e what was the event that led to the covenant?
* Why was a covenant made at that time?

o Between whom was the covenant made?

o How was it maoe?

e what was the timing for its formation?

o What did those who make the covenant hope to gain from it?

You might find it useful to have a full Bible available for reference.

[10]
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%2 Questions about each covenant that ave worthy to think through together:

o \Whatis a covenant according to this text? A promise? A contract? A

retatéowsmp?

o What is the place for such a covenant between God and humanity? what
Ls it about the events that Led up to this covenant that wade this kind of

bond necessa y?

As we answer these questions, let's see if we can learn something about ourselves, and about

the turbulent days we are all living through.
Covenants from the Days of Noah through Joshua

Genesis 9

8 Then God said to Noah and to his sons with him,

9 “Behold, | establish my covenant with you and your
offspring after you,

10 and with every living creature that is with you, the birds,
the livestock, and every beast of the earth with you, as
many as came out of the ark; it is for every beast of the
earth.

11 | establish my covenant with you, that never again shall
all flesh be cut off by the waters of the flood, and never
again shall there be a flood to destroy the earth.”

12 And God said, “This is the sign of the covenant that |
make between me and you and every living creature that is
with you, for all future generations:

13 | have set my bow in the cloud, and it shall be a sign of
the covenant between me and the earth.

14 When | bring clouds over the earth and the bow is seen
in the clouds,

15 | will remember my covenant that is between me and
you and every living creature of all flesh. And the waters
shall never again become a flood to destroy all flesh.

[11]
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16 When the bow is in the clouds, | will see it and
remember the everlasting covenant between God and
every living creature of all flesh that is on the earth.”

Genesis 15

13 And God said to Abram, "You shall surely know that your
seed will be strangers in a land that is not theirs, and they
will enslave them and oppress them, for four hundred
years.

14 And also the nation that they will serve will | judge, and
afterwards they will go forth with great possessions.

15 But you will come to your forefathers in peace; you will
be buried in a good old age.

16 And the fourth generation will return here, for the
iniquity of the Amorites will not be complete until then."

17 Now it came to pass that the sun had set, and it was
dark, and behold, a smoking furnace and a fire brand, which
passed between these parts.

18 On that day, the Lord formed a covenant with Abram,
saying, "To your seed | have given this land, from the river
of Egypt until the great river, the Euphrates river.

Genesis 17

1 And Abram was ninety-nine years old, and God appeared
to Abram, and He said to him, "I am the Almighty God; walk
before Me and be perfect.

2 And I will place My covenant between Me and between
you, and | will multiply you very greatly."

3 And Abram fell upon his face, and God spoke with him,
saying,

4 "As for Me, behold My covenant is with you, and you shall
become the father of a multitude of nations.

[12]
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5 And your name shall no longer be called Abram, but your
name shall be Abraham, for | have made you the father of a
multitude of nations.

6 And | will make you exceedingly fruitful, and | will make
you into nations, and kings will emerge from you.

7 And | will establish My covenant between Me and
between you and between your seed after you throughout
their generations as an everlasting covenant, to be to you
for a God and to your seed after you.

8 And | will give you and your seed after you the land of
your sojournings, the entire land of Canaan for an
everlasting possession, and | will be to them for a God."

9 And God said to Abraham, "And you shall keep My
covenant, you and your seed after you throughout their
generations.

10 This is My covenant, which you shall observe between
Me and between you and between your seed after you,
that every male among you be circumcised.

11 And you shall circumcise the flesh of your foreskin, and it
shall be as the sign of a covenant between Me and between
you.

12 And at the age of eight days, every male shall be
circumcised to you throughout your generations, one that is
born in the house, or one that is purchased with money,
from any foreigner, who is not of your seed.

13 Those born in the house and those purchased for money
shall be circumcised, and My covenant shall be in your flesh
as an everlasting covenant.

Exodus 34

10 And He said: "Behold! | will form a covenant; in the
presence of all your people, | will make distinctions such as
have not been created upon all the earth and among all the
nations, and all the people in whose midst you are shall see

[13]
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the work of the Lord how awe inspiring it is that which |
will perform with you.

11 Keep carefully what | am commanding you today: Lo! |
will drive out from before you the Amorites and the
Canaanites, the Hittites and the Perizzites, the Hivvites and
the Jebusites.

12 Beware lest you form a covenant with the inhabitant[s]
of the land into which you are coming, lest it become a
snare in your midst.

13 But you shall demolish their altars, shatter their
monuments, and cut down their sacred trees.

14 For you shall not prostrate yourself before another god,
because the Lord, Whose Name is "Jealous One," is a
jealous God.

15 Lest you form a covenant with the inhabitant[s] of the
land, and they [the gentiles] go astray after their gods, and
they offer sacrifices to their gods, and they invite you, and
you eat of their slaughtering,

Joshua 24

21 And the people said to Joshua, "No, but we will serve
the Lord."

22 And Joshua said to the people, "You are witnesses that
you have chosen the Lord for yourselves, to serve Him."
And they said, "[We are] witnesses."

23 "And now," [said he,] "remove the strange gods which
are among you, and incline your heart to the Lord God of
Israel."

24 And the people said to Joshua, "The Lord our God we
shall serve, and to His voice we shall hearken."

25 And Joshua made a covenant with the people that day,
and set them a statute and an ordinance in Shechem.

[14]
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26 And Joshua wrote these words in the book of the law of
God, and took a great stone, and set it under the doorpost
which is in the sanctuary of the Lord.

27 And Joshua said to all the people, "Behold, this stone
shall be a witness against us, for it has heard all the words
of the Lord which He spoke to us; it shall be a witness
against you, lest you deny your God."

Future Covenants

ISRAEL JEWISH
TOGETHER

So far, we’ve looked at covenants formed in the present. Is there a common thread that links
these covenants and the events that preceded them—events that called for the making of such

a covenant? Now, let’s move on to future covenants.

.ﬂ e 7’ 7’ e
“a what Ls the nature of such covenants according to Jeremiah ano Ezekliel?

Jeremiah 31

31 See, a time is coming—declares God—when | will make a
new covenant with the House of Israel and the House of
Judah.

32 It will not be like the covenant | made with their
ancestors, when | took them by the hand to lead them out
of the land of Egypt, a covenant that they broke, though |
espoused them—declares God.

33 But such is the covenant | will make with the House of
Israel after these days—declares God: | will put My
Teaching into their inmost being and inscribe it upon their
hearts. Then | will be their God, and they shall be My
people.

34 No longer will they need to teach one another and say to
one another, “Heed God”; for all of them, from the least of
them to the greatest, shall heed Me—declares God.

For | will forgive their iniquities,

And remember their sins no more.
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Ezekiel 37

21 And say to them, So says the Lord God: Behold | will take
the children of Israel from among the nations where they
have gone, and | will gather them from every side, and | will
bring them to their land.

22 And | will make them into one nation in the land upon
the mountains of Israel, and one king shall be to them all as
a king; and they shall no longer be two nations, neither shall
they be divided into two kingdoms anymore.

23 And they shall no longer defile themselves with their
idols, with their detestable things, or with all their
transgressions, and | will save them from all their
habitations in which they have sinned, and | will purify
them, and they shall be to Me as a people, and | will be to
them as a God.

24 And My servant David shall be king over them, and one
shepherd shall be for them all, and they shall walk in My
ordinances and observe My statutes and perform them.

25 And they shall dwell on the land that | have given to My
servant, to Jacob, wherein your forefathers lived; and they
shall dwell upon it, they and their children and their
children's children, forever; and My servant David shall be
their prince forever.

26 And | will form a covenant of peace for them, an
everlasting covenant shall be with them; and | will establish
them and | will multiply them, and | will place My Sanctuary
in their midst forever.

Nechemiah 9

1 And on the twenty-fourth day of this month, the Children
of Israel gathered with fasting and with sackcloth and [with]
earth upon them.

[16]
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2 And the seed of Israel separated from all the foreigners,

and they stood and confessed their sins and the iniquities of

their forefathers.

3 And they rose in their place, and they read in the scroll of
the Law of the Lord their God a fourth of the day, and
another fourth they confessed and prostrated themselves
to the Lord their God.

Nechemiah 10

1 Yet, despite all this, we are making a treaty and writing,
and signed thereon are our rulers, our Levites, [and] our
priests.

A Contemporary Covenant

ISRAEL JEWISH
TOGETHER

How do we see Israeli society today? Is there a need for a covenant, a renewed pact? Between

whom should it be formed, and what will be written in it?

After the Second Lebanon War, during a time when internal division was widespread, Rabbi

Shagar wrote the following:
Rabbi Shagar, "We Shall Walk in the Storm”

To whom shall we cast our hope? Clearly, first and
foremost, to our Father in Heaven. But what does it mean,
to “cast our hope”? In my view—it is the People of Israel. In
my eyes, the Lebanon War teaches that the foundational
Zionist core of the People of Israel has not, heaven forbid,
disappeared, but rather, when all is said and done, remains
the center.

| have followed the stories of the fallen and their families,
saturated with love for the people and the land, that were
broadcast on Memorial Day. The Israel that is reflected in
these broadcasts is completely different from the image so
often portrayed in the media.

We must therefore join together, despite our deep
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differences of opinion, with the positive Zionist forces—
those who remain loyal to the ideal of justice and who care,
those who thirst for the word of God.

Finally, let’s look at the words of the Israeli hero, Menachem Kalmanzon, spoken during the
Israel Prize award ceremony on Independence Day 5784 (2024). Through his heroic actions—
together with those of his brother Elhanan (of blessed memory) and his nephew ltiel, known

together as “Team Elhanan” —they rescued about a hundred residents of Be’eri from the

inferno, and exemplified the essence of a familial covenant and the potential it holds:

Elhanan, who loved life and loved his family, knew the
danger, and even in the middle of the night told me he did
not want to go back into that hell. But despite the fear—he
chose to go back in, again and again.

We did not ask ourselves why we were doing it—the ‘why’
was clear. That night was incredibly hard, the exhaustion
and fear did not let up, but we could not stop. As ltiel
explained, “When you know your brother is in danger, you
do not really have freedom of choice.”

At the Meir family home, Michal refused to open the door.
She and her sister were too afraid. Michal, from behind the
door, pleaded, “Speak so we can hear your Hebrew,” and
she didn’t open until | shouted, “Shema Yisrael, Adonai
Eloheinu, Adonai Echad.” And the door opened
immediately.

| confess—it was not a prayer, it was a cry: “I'm alJew, I'm
here for you, please open the door.”

[...] We must no longer argue without seeing the good in
this people, for the blood of our brothers cries out to us
from the ground—for indeed, | am my brother’s keeper.
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Summary

Covenants, as we have seen, are often forged in the aftermath of trauma - after the Flood, after
the sin of the Golden Calf - following collapse and devastation that at first glance seem beyond
repair.

At times, however, covenants are formed during normal times as a concrete demonstration of
our desire to formalize and give permanence to a relationship. For example, a couple in love
often understands that in order to build a long-term, responsible relationship, they need to
create a formal contract that anchors their bond beyond the emotional - a legal framework that
provides the strength, support, and stable foundation needed to enable a deeply intimate
partnership, filled with peaks, ascents, and dips.

Historic transitions, such as the return of Israel to its land after the first exile, necessitate a new
type of covenant: an agreement aimed at returning the partners to the force and passion that
was evident at the beginning, but that has long since been abandoned or forgotten. The
partners in this bond seek to reposition themselves, to rediscover what they once knew but
gradually lost.

And even if some part of the initial reality is still there, the partners feel then need to renew
their commitment and their loyalty — their passion - as it was in the beginning. A covenant is a
return to the point of origin, to the beginning, to the place where we were one, even as we
were still two, split in two halves but still one — a complex whole, built of one essence, but
which has different elements, and that reveals itself more and more fully through the
revelation of its many facets and colors.

Rabbi Elchanan Nir | Rosh Yeshiva, Yeshivat Siach Yitzchak
Rabbi of the Mevakshai Community in Jerusalem
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